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Father in heaven, who at the baptism of
Jesus in the River Jordan proclaimed him
your beloved Son and anointed him with the
Holy Spirit: Grant that all who are baptized
into his Name may keep the covenant they
have made, and boldly confess him as Lord
and Savior; who with you and the Holy
Spirit lives and reigns, one God, in glory
everlasting. Amen.



This is a new collect, written by the Rev. Dr.
Charles M. Guilbert (custodian of the 1979

Book of Common Prayer) to go with the
restoration of Epiphany as the celebration

of Jesus’ baptism and as a baptismal
season. It is based on two alternative

collects in the Roman sacramentary for this
day.



One of the major thrusts of the Prayer Book revision
of 1979 was to re-emphasize the two great
Sacraments: Holy Eucharist and Holy Baptism.
The ancient understanding of Baptism as FULL
initiation into the Body of Christ, the Church, was
restored. The was a far more radical change than
simply changing the language of the Eucharist
(which upset so many people). With this
restoration, private baptisms were prohibited, except
in the case of emergency.



Liturgy scholar Marion Hatchett notes: “One
major concern of this revision (the 1979 Book of
Common Prayer) is to reestablish the relationship
of baptism to the Church Year… It is
recommended (p. 312 BCP) that baptisms be
reserved, so far as possible, for five traditional
occasions which emphasize the meaning of
baptism:



1.The Easter Vigil, which signifies baptism as death and
resurrection – the emphasis of St. Paul;

2.The Day of Pentecost, which signifies baptism as the
receiving of the Holy Spirit – the emphasis of St. Luke;

3.The First Sunday after the Epiphany: The Baptism of
our Lord, which signifies baptism as new birth,
regeneration – the emphasis of St. John;

4.All Saints’ Day or the Sunday after All Saints’ Day,
which signifies baptism as the reception into the
communion of saints; and

5.The time of the visitation of the bishop, which signifies
baptism as the reception into the holy catholic church.



Pope John Paul II initiated a custom
whereby on this feast of the Baptism of
Jesus, the first Sunday after Epiphany,
the Pope baptizes babies in the Sistine
Chapel.





The Psalms

When I was at Christ in the Desert Monastery
with Bryan Fredrickson, I picked up a handout
titled “The Psalms as Christian Prayer”, by
Edward T. Oakes, S.J. Here are some excerpts I
found helpful:



“I fear that when Christians shy away from the
Psalms because they find the expressions of emotion
in them so startling, they will lose something far
more precious than they realize. First of all, with
the Psalms as their daily companion, they will not
be able to kid themselves about the depth of their
own feelings or the purity of their own motives.
But more importantly they will come to see how
much their vulnerability as fleshly beings is woven
into the very mercies of God.



“This, at any rate, was the insight of the Church
Fathers. They knew that the very harshness of our
life as biological beings who are doomed one day to
die was in fact our very access to God. This is the
point that Robin Darling Young, a patristic scholar
at Catholic University makes. Far from having a
Platonic or quasi-Gnostic view of human nature,
the Fathers were rooted in the anthropology of the
Psalms:



"They were aware of the predicament of human
nature, created in the image of God yet
perennially in trouble. But in their hands, this
predicament is to be diagnosed not as inherited
sin, but as a human tendency to changeability
which yields both vice and virtue. Exactly the
capacity from which the longing for God and the
following of Him arose, was the same as that
longing for impermanent pleasures to which
humans are so observably given.



“Such indeed are the lessons of those who venture
on the path to God. Such are the feelings that will
inevitably well up as God goes to work either on the
individual soul or on his community at large. And
such are the cries not only of the Psalmist but of
any sentient, emotional being who is being
subjected to such training.



“But this is the divine therapy, the holy
affliction, that brings a true intimacy with God,
when God is finally able to break through our
barriers. ("Batter my heart, three-personed God,"
said John Donne, a poet whose every moment
with God was saturated by the Psalms. ) The
Psalms transform. They must; they are too raw
and direct, too honest and penetrating not to.



In "The Testimony of Conscience”, Cardinal
Newman discusses that only too common case of
those numerous Christians who have begun well but
later fall into a state of anomie and lassitude. They
have set off resolutely on the road, but have begun to
slow down and suddenly feel reluctant to meet their
goal. They lack transformation. But the reason for
this tepidity is not, in Newman's view, moral
failings or pestering habits and addictions but a fear
of being fully open with God, a lack of that audacity
and fearlessness that the Psalmist so boldly displays:



"Why is this? I fear, for this reason: They dare
not profess in God's sight that they will serve
Him. They dare not promise; they dare not pray
to Him. They dare not beg Him to make them
wholly His. They dare not ask Him to disclose
to them their secret faults. They dare not come
to an ordinance in which God meets them face
to face.



“THE PSALMS are that ordinance. They are that
road to complete access and openness to God. They
are that gift to the church for people who are
reluctant to pray and who feel themselves
unskilled in its seemingly forbidding ways. They
are that ordinance in which--thanks to the
unparalleled honesty of the Israelite Psalmist--we
can meet God face to face.”



The following information comes largely from Jeff Benner,
Copyright © 1999-2013

http://www.ancient-hebrew.org/23_parallel.html . Used with
permission.

Since Hebrew poetry is written much differently
than our own Western style of poetry, many of us
do not recognize that what we are reading is
poetry, which can cause problems when translating
or interpreting these passages.



Approximately 75% of the Old Testament is
poetry. All of Psalms and Proverbs are Hebrew
poetry. Even the book of Genesis is full of Poetry.
There are several reasons the Hebrews used poetry:
much of the Torah was sung; poetry and songs are
easier to memorize than straight texts. Parallel
poetry (as in Genesis 1) emphasizes something of
great importance, as the creation story is. The
rabbis believed that “if something is worth saying,
it is worth saying beautifully."



The poetic technique of “Parallelism” is most
commonly found in the book of Psalms and
Proverbs but is also found throughout the
whole of the Hebrew Bible. Parallelism is the
expression of one idea in two or more different
ways. Steve Zimmerman, in your manual,
speaks of “thought rhymes”.



"Your word is a lamp to my feet and a
light for my path". (Psalms 119:105) The
above example of a simple parallel and
can be written in this manner:

Your word is:
1. a lamp to my feet
2. a light for my path

Here we see that the words "lamp" and "light" are
paralleled as well as the words "my feet" and "my
path".



"My son, my teachings you shall not forget and
my commands your heart shall guard." (Proverbs 3:1)

In this verse the words "my teachings" is
paralleled with "my commands" and "you shall
not forget" is paralleled with "your heart shall
guard".

My son:
1. my teachings you shall not forget
2. my commands your heart shall guard



Psalm 15:1-3:
A1. Lord, who may dwell in your
sanctuary?
A2. Who may live on your holy hill?

B1. He whose walk is blameless
B2. and who does what is righteous.

C1. who speaks the truth from his heart
C2. and has no slander on his tongue.

D1. who does his neighbor no wrong
D2. and casts no slur on his fellow man.



The Parallelism in certain Psalms is what makes
responsive reading effective in those Psalms. (It is
helpful for lectors to study the Psalm and see if
there are parallelisms, and then determine if they
are by half verse or whole verse.)



The poetic technique of “Parallelism” is most
commonly found in the book of Psalms and
Proverbs but is also found throughout the
whole of the Hebrew Bible. Parallelism is the
expression of one idea in two or more different
ways. Steve Zimmerman, in your manual,
speaks of “thought rhymes”.



A common Biblical form of poetry is chiasm, which
isn’t readily discernable to us Westerners who think
along a linear direction. Chiasm is used in both Old
and New Testaments. For instance, Jesus says:
A No one can serve two masters.
B Either he will hate the one and
C love the other, or
C′ he will be devoted to the one and
B′ despise the other.
A′ You cannot serve both God and Money

--Matt 6:24



Some people prefer to analyze chiasms in chart form.

In literature, there are a number of names for this
rhetorical device: chiasmus, inverse parallelism,
symmetric parallelism, palistrophe, concentric
patterns, chiastic structure, or chiasm.



Matthew 11:28-30:

A Come to Me, all you who labor and are heavy laden,
B and I will give you rest. Take My yoke upon you
X and learn from Me, for I am gentle and lowly in heart,
B′ and you will find rest for your souls. For My yoke is

easy
A′ and My burden is light.

In this chiasm, the center point is a single line
rather than two; rather than having C and C′ verses,
a single line labeled X is presented. Often, the core
message of the chiasm is in the middle.

Thanks to Thomas B. Clark,

http://www.bible-discernments.com/joshua/whatisachiasm.html



Chiastic Structure in the story of the Road to
Emmaus (Luke 24:13-25):

A The two depart from Jerusalem (vv. 13-14)
B Jesus comes to them (v. 15)
C They don't recognize Jesus (v. 16)
C’ They recognize Jesus (v. 31a)

B’ Jesus disappears (v. 31b)
A’ The two return to Jerusalem (vv. 33-35)



Chiasm in Matthew
A 1-4 Birth and beginnings
B 5-7 Blessings, entering the kingdom
C 8-9 Authority and invitation
D 10 Mission discourse
E 11-12 Rejection by this generation
F 13 Parables of the kingdom

E' 14-17 Acknowledgment by disciples
D' 18 Community discourse

C' 19-22 Authority and invitation
B' 23-25 Woes, coming of the kingdom

A' 26-28 Death and rebirth



Amos 5:4-6a:
For thus says the LORD to the house of Israel:

"Seek me and live; A
but do not seek Bethel, B
and do not enter into Gilgal C
or cross over to Beer-sheba; X

Gilgal will surely go into exile, C’
and Bethel shall come to nought." B’

Seek the LORD and live, A’


